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THE GOSPEL FULFILLS SCRIPTURE:
THE BIBLICAL DOCTRINE OF THE WORD OF GOD
 (Edmund P. Clowney, Preaching and Biblical Theology, pp. 30-33. )

Renewing the Authority of Preaching Today

 (kerygma)

( )  ( )

(verbal

revelation)
Current discussions of the spiritual kerygma, in spite of their learning and value,

have commonly failed to appreciate the implications of the biblical doctrine of the word
of God. The authority of the written Word, which is unfolded in biblical theology as the
basis of all authority in preaching, is denied or minimized. For a genuine renewal of
authority in preaching, the biblical theology of verbal revelation must be restored.

New Testament Theology: The Gospel Fulfilled the (Old Testament) Scriptures

C.H.

Dodd

(According to the Scriptures: the Sub-structure of New Testament Theology)

 (kerygma)

24:32,45
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There can be no doubt that the whole structure of New Testament preaching rested
upon the conviction that the gospel fulfilled the authoritative Scriptures of the Old
Testament. Dodd s work on the relation of the kerygma to the Old Testament bears the
illuminating title: According to the Scriptures: the Sub-structure of New Testament
Theology.

In the climax of Luke s Gospel the risen Christ opens the Scriptures to his disciples
and opens their minds to understand the Scriptures (Luke 24:32, 45). The two disciples
on the road to Emmaus were sad and confused even after hearing of angels in the empty
tomb because they were slow of heart to believe all that the prophets had spoken (v. 25).
Before their eyes were opened to know the Lord, their minds were opened to understand
his Word, and their hearts burned with the recognition that Moses and all the prophets
had spoken of Christ in his sufferings and glory.

Luke 24:32, 45
32

45

24
Luke 24: Christ, First Interpreter of the Resurrection: O.T. Scriptures Fulfilled

44

 (renewed)

(realized)

The first preaching of the resurrection is Christ s own exposition of the Old
Testament. This, indeed, is not a new message on the lips of Jesus. These are my words
which I spake unto you, while I was yet with you, that all things must needs be fulfilled,
which are written in the law of Moses, and the prophets, and the psalms, concerning me
(v. 44). Yet the message is renewed and realized in the fact of the resurrection. The
witness of the disciples, on receiving the Holy Spirit, is to these things; not merely to the
fact of the resurrection, which apart from the witness of Scripture would be regarded just
as the other disciples regarded the report of the women, as an empty tale, but to the Word
of God fulfilled in the resurrection glory of Christ.



/2nd Edition/2008

3

Peter s Preaching in Acts and Paul s Preaching Structure of Interpreting Scripture are the
same: Christ Fulfills Old Testament Scriptures

24

3:18

3:21

3:24
This core of Christian preaching given by Christ himself to his disciples is

expanded in the book of Acts, with the greatest fidelity to the pattern of interpreting
Scripture. The structure and even the vocabulary of this passage moulds Luke s reports of
the apostolic witness in Acts. Peter on Pentecost preaches the sufferings and glory of
Christ from Joel and the Psalms. In the temple, after the healing of the lame man, Peter s
proclamation is of Christ s sufferings: But the things which God foreshowed by the
mouth of all the prophets, that his Christ should suffer, he thus fulfilled  (Acts 3:18).
Then Peter preaches the glory to follow: Jesus  whom the heaven must receive until the
times of restoration of all things, whereof God spoke by the mouth of his holy prophets
that have been from of old  (v. 21). Peter continues by quoting from Moses as to the
messianic prophet and asserts: Yea and all the prophets from Samuel and them that
followed after, as many as have spoken, they also told of these days  (v. 24).

Acts 3:18
18

Acts 3:21, 24
21

24

17:2,

3
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26:22 23

15:3, 4

1:11
Paul s preaching in the synagogue at Thessalonica is summarized by Luke

according to the same pattern: Paul  for three Sabbath days reasoned with them from
the scriptures, opening and alleging that it behooved the Christ to suffer, and to rise again
from the dead; and that this Jesus, whom, said he, I proclaim unto you, is the Christ
(Acts 17:2, 3). This was the whole burden of Paul s preaching; before King Agrippa he
describes his message as saying nothing but what the prophets and Moses did say should
come; how that the Christ must suffer, and how that he first by the resurrection of the
dead should proclaim light both to the people and to the Gentiles  (Acts 26:22b, 23).
Luke s report is confirmed by Paul s well-known summary of the gospel he preached:

 that Christ died for our sins according to the scriptures; and that he was buried; and
that he was raised on the third day according to the scriptures  (I Cor. 15:3, 4). So also
Peter speaks of the Spirit of Christ in the prophets testifying beforehand the sufferings of
Christ, and the glories that should follow them  (I Pet. 1:11).

Acts 17:2, 3

2

3

Acts 26:22b, 23
22b

23

I Cor. 15:3, 4
3

4

I Pet. 1:11
11
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Proof Beyond Evidence (of Evidentialists):
Scriptures, Law of Christ; Scriptures Witness to Christ

(proof)

5:17 10:35

5:39 24:24, 56
This preaching of the fulfillment of the Word of God carries evidential force. Paul

seeks to persuade his synagogue hearers from the Scriptures that Jesus is the Christ. The
appeals of the Gospels of Matthew and John to the Old Testament similarly adduce
specific Scriptures which Jesus pointedly fulfilled.

Yet this pattern of word-fulfillment has deeper roots than apologetic interest, and
even that is never a superficial proof-from-prophecy.  The Gospels attest that Jesus
found in the Scriptures the law of his life. He came not to destroy, but to fulfill (Matt.
5:17). The Scriptures cannot be broken (John 10:35). They testify of him (John 5:39).
The Son of Man must go as it is written of him (Matt. 24:24, 56).

Matt. 5:17
17

John 10:35
35

John 5:39
39

Matt. 24:24
24
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Less Than Evidentialist s Evidence? No, Christ = Greater, Deeper Evidence !
Christ s Horrifying, Real Agony on Cross Is The Very Meaning of Messiah as Prophesied
in the Old Testament

evidentialism

27:46

22:1

19:28
From a rationalistic standpoint, the apologetic value of Jesus  fulfillment of

prophecy is diminished to the extent that Jesus sought to accomplish this consciously and
deliberately. This attitude would see nothing remarkable in the fact that Jesus  cry from
Golgotha is in the words of a Psalm familiar to him. To the writers of the Gospels,
however, and to Jesus himself, Jesus  deliberate fulfillment of all Scripture is of the
essence of his messianic vocation. To be sure, the outward events are also ordered by the
Word of God. The agony of accursedness in which Jesus cries, My God, my God, why
have you forsaken me?  is fearfully real; it is the reality of which the Psalmist s cry was a
prophetic and typical foretaste (Matt. 27:46; Ps. 22:1). The thirst of the cross was also
real, and not self-inflicted. Yet the cry of abandonment and of thirst are uttered that the
Scripture might be fulfilled (John 19:28).

Matt. 27:46;
46

Ps. 22:1
22

John 19:28
28
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To the Gospel writers and to Jesus there was nothing artificial in the fact that the
most intimate crises of the Messiah s spiritual experience found expression in the
fulfillment of the precise letter of Scripture. If all the Scriptures testify of Christ, Christ
also is subject to the Scriptures.

Scriptures and Christ: Twofold Relationship due to Christ as God, Christ as Man: Two
Natures United in One Jesus Christ (Person)

 (Alpha and Omega)

The double relation here involved is the necessary consequence of the dual work
Christ came to perform. As Immanuel, God-with-us, Christ is the Lord. The Spirit who
spoke in the prophets is his Spirit. He is the Alpha and Omega of his own counsel, the
Yea and Amen to his own promises. But he who is the Lord of the covenant is also the
Servant of the covenant. As the Servant he comes to do the will of him that sent him, and
to fulfill his work and word. The divine and human natures of Christ are united in his
person, manifested in his work and revealed in his word.

Conclusion: Old Testament = Roots of New Testament Message

The roots of this Word-fulfillment pattern of New Testament preaching are deep in
the Old Testament. There the concept of the word of God is a dominant motif. That God
reveals himself by his word is a truth confirmed by every one of the Old Testament
books.
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GOD S SOVEREIGN WORD
 (Edmund P. Clowney, Preaching and Biblical Theology, pp. 33-38.)

God Rules Over All With His Word: From Creation to Providence to His Acts in the
History of Redemption: God Speaks to Judge, God Speaks to Save

1:3 33:6-11

107:25; 147:15-18; 148:8 40:26

46:6; 2:5 11:4

The grandeur of God s sovereignty in his word is the background of the fulfillment
of God s word in Christ. God s rule through his mere word of decree is a supreme
manifestation of his deity. And God said, Let there be light: and there was light  (Gen.
1:3). The worlds which were framed by the word of God are sustained in the same way
(Ps. 33:6-11). The storms and the stars obey his word (Ps. 107:25; 147:15-18; 148:8; Isa.
40:26). Kingdoms rise and fall at his decree (Ps. 46:6; 2:5; Isa. 11:4). The emphasis,
however, is not so much on the sovereignty of God s word in nature or providence as on
its authority in the history of redemption. The most dramatic instances of the power of the
word in the world of nature and over the nature-religions occur in the course of God s
deliverances of his people. The gods of Egypt are judged by God s word spoken through
Moses as Israel is delivered; fire falls from heaven and rains descend at Carmel to recall
Israel from the vanity of worshiping the storm-god Baal.

Gen. 1:3
3

Ps. 33:6-11
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6

7

8

9

10

11

Ps. 107:25; 147:15-18;
25

Ps. 147:15-18
15

16

17

18

Ps.148:8
8

Isa. 40:26
26

Ps. 46:6
6

Ps.2: 5
5

Isa. 11:4
4
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God Speaks His Powerful Word: Every Step of Redemptive History
God Saves and Reveals At the Same Time; God Saves Through His Revealed Word:
God Speaks, Then Acts, Then Speaks

At every step in the history of redemption the sovereign power of God s word is
manifested. Immediately after the sin in Eden the voice of God is heard in the wind and
God declares both the curse of righteous judgment and the blessing of grace. As the
writer of Hebrews traces the history of faith (Heb. 11) he is also outlining the history of
redemption by the word of God to which faith responds. Revelation attends redemption;
indeed, redemption is by the revealed word of God. In the book of Genesis a pattern of
three steps emerges: first, a prior revelation of promise and call; then redemption in
fulfillment of the promise; and, finally, confirmatory revelation and teaching, and sealing
the redemption. This is the case with Noah, Abraham, and Jacob, so that the pattern is
well established before it appears as the structure of the great redemption from Egypt.

Is God s Act Laughable? Too Difficult? He Accomplishes It (Isaac, New Laughter)!

18:14

17:17; 18:12
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1:37
One most significant statement of the redemptive power of God s word is in the

divine utterance to Abraham in connection with the promise of the birth of Isaac: Is
there a word too wonderful for Jehovah?  (Gen. 18:14). The promise that the barren and
aged Sarah should have a son had occasioned the laughter of both Abraham and his wife
(Gen. 17:17; 18:12), but the word of God in its determined season will accomplish the
wonder and give a new laughter, Isaac,  to Abraham and Sarah. The whole of
redemption is foreshadowed in this declaration of the redemptive potency of God s word;
the word of God to Abraham is repeated by the angel Gabriel to Mary when her faith
staggers at a greater promise: For no word from God shall be void of power  (Lk. 1:37).

Gen. 18:14
14

Gen. 17:17
17

Gen. 18:12
12

Lk. 1: 37
37
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God Fulfills Promise to Patriarchs, Speaks before Saving Israel (Exodus)

3:4 3:6
The redemption from Egypt is preceded by the word of promise given in the call of

Moses at the burning bush (Exod. 3:4). This word rests in turn upon the earlier promise to
the fathers (Exod. 3:6).

Exod. 3:4, 6
4

6

As God Reveals (Speaks), He Establishes the Mediatorial Office of Prophet

4:10-16

torah

12:13
In the address of the divine word to the people, the mediation of the prophet is

appointed. Moses  demurral at the bush becomes the occasion for the clear delineation of
the prophetic office (Exod. 4:10-16). The prophet is the mouthpiece of God: God puts his
words in the prophet s mouth and teaches (the verb from which torah, law, is derived)
him what to say: By a prophet the Lord brought Israel out of Egypt, and by a prophet
was he preserved  (Hos. 12:13).

Exod. 4:10-16
10

11

12

13
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14

15

16

Hos. 12:13

13
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God Reveals the Word of His Law at Sinai

9:5

4:4 8:3
Through the word of God the redemption is accomplished, that he may perform

the word which the Lord swore unto your fathers, Abraham, Isaac, and Jacob  (Deut. 9:5).
At the mouth of the Lord  (Exod. 17:1) the people cross the sea and journey in the

wilderness to Sinai, where God speaks from heaven the words of his law. The people are
given the word of God to direct their covenant service, and they are taught in the
wilderness testings that man shall not live by bread alone, but by every word that
proceeded out of the mouth of God  (Matt. 4:4; Deut. 8:3).

Deut. 9: 5
5

Exod. 17:1
1

Matt. 4:4
4

Deut. 8:3
3

God s Word Triumphs Over Enemy, Over Israel s Rebellion: He Is Merciful
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23:19, 20
The redemptive word triumphs not only over the Egyptian pursuit, but over Israelite

rebellion. It will secure at last the promised mercies. God is not a man, that he should lie.
Neither the son of man, that he should repent: Has he said, and will he not do it? Or Has
he spoken, and will he not make it good? Behold, I have received commandment to bless:
And he hath blessed, and I cannot reverse it  (Num. 23:19, 20).

Num. 23:19, 20
19

20

Later History: Waiting for Final Fulfillment of God s Word

30:1
The conquest of Canaan and the subsequent history of Israel in the land is the

history of the Lord performing that which he had spoken. The curses and the blessings of
the law find their fulfillment, and the prophets with growing intensity anticipate the later
days, after the blessing and the curse (Deut. 30:1), when the promises shall find their final
realization.

Deut. 30:1
1

God Establishes His Name and Rule in Jerusalem:
Prophet in King s Court; Praises Sung in Temple;
God Speaks through Elijah, Elisha: From Storm to Small Still Voice
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8:56

2:12; 13:14

Through this whole period the emphasis on the word continues to develop. In the
establishment of the kingdom with God s name dwelling at Jerusalem, the law is
observed, the prophetic office is established in the court, and the praises of God are sung
in the temple. The blessing of Solomon witnesses to the fulfillment of the word: There
has not failed one word of all his good promise, which he promised by Moses his
servant  (I Kings 8:56). To the word of promise and warning is added a rich
manifestation of the word of praise and wisdom. On the other hand, the revolt of the ten
tribes (which itself fulfills God s word of judgment) opens the way for new
manifestations of the sovereignty of the word. Elijah and Elisha as ministers of the word
become the chariots of Israel and the horsemen thereof (II Kings 2:12; 13:14). In the
theophany at Horeb, Elijah is shown that the sovereignty of God s word appears not only
in the word of judgment withholding the rain, and in the word of power consuming the
altar at Carmel, but in God s secret control of all history to the accomplishment of his
redemptive purpose. God need not appear in the whirlwind, the earthquake, or the fire.
His coming is in his whispered word, spoken to his prophet, by which even a heathen
king is raised up and Baalism destroyed.

I Kings 8:56
56

II Kings 2:12
12
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II Kings 13:14
14

Prophets as Witness; Exile as Execution of God s Plan, Opens New Page;
Nations Fall, Come Under Judgment; God s Word Forever Upheld

All the prophets testify to the absolute power of God s word. The exile is in
execution of God s counsel, and it opens a vast panorama of history in which the heathen
nations are first instruments of wrath in God s hand to judge his people, and at last, after
suffering judgment in turn, are made to partake in the salvation of the last days. Above
the perspective of rising and falling empires the majesty of God s creative word is exalted.

Prophets Proclaim God s Promises at Creation, to Patriarchs;
God s Word Will Accomplish His Purpose

32:17-23

32:17, 27

46:11

33:2

14:24

40:5

( 40:8
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55:11

1:12
In proclaiming the sure triumph of God s redeeming and restoring word the

prophets refer to the power of God in creation and in the great deliverance from Egypt
(e.g., Jer. 32:17-23). The declaration of the omnipotent promise of grace given to
Abraham is repeated: no word is too wonderful for the God of all flesh (Jer. 32:17, 27).
The accomplishment of blessing is not merely foreseen, it is purposed in God s decree. I
have purposed it, I will also do it  (Isa. 46:11). Thus saith Jehovah who brings it about,
Jehovah who plans it to accomplish it; Jehovah is his name  (Jer. 33:2). Surely, as I
have thought, so shall it come to pass  (Isa. 14:24). The coming of the glory of the
Lord is certain for the mouth of the Lord has spoken it  (Isa. 40:5), and the word of our
God shall stand forever  (v. 8). As the fructifying rain descends, so shall my word be
that goes forth out of my mouth: it shall not return unto me void, but it shall accomplish
that which I please, and it shall prosper in the thing whereto I sent it (Isa. 55:11). As the
flowering, fruit-bearing almond rod of Aaron sealed the word of God appointing his
ministry, so the Lord will watch over his word to perform it (Jer. 1:12).

Jer. 32:17-23
17

18

19

20

21

22

23

Jer. 32:17, 27
17

27

Isa. 46:11
11
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Jer. 33:2
2

Isa. 14:24
24

Isa. 40:5
5

Isa. 55:11
11

Jer. 1:12
12

Messiah, Climax of God s Promise: Light to Gentiles;
Messiah Proclaims Gospel of Jubilee to the Poor

49:5-6 49:2

50:4

50:10; 51:4

51:16

33:22 18:18

42:4

61:1-3 4:17-21 5:1-12
The climax of the promised salvation will come with the Messiah, formed from the

womb to be the Servant of the Lord, not only to raise up Jacob and restore the preserved
of Israel, but to be a light to the Gentiles (Isa. 49:5-6). His mouth will be like a sharp
sword (Isa. 49:2); he cries, The Lord Jehovah has given me the tongue of them that are



/2nd Edition/2008

20

taught, that I may know how to sustain with words him that is weary  (Isa. 50:4). The
word of the Lord and the law that shall go forth for a light of the peoples will be given
through the Servant of the Lord (cf. Isa. 50:10; 51:4). And I have put my words in your
mouth, and have covered you in the shadow of my hand, that I may plant the heavens,
and lay the foundations of the earth, and say unto Zion, You are my people  (Isa. 51:16).
Here the redemptive and creative word of God is ministered through the great Servant of
which Moses was the type (cf. the language of Ex. 33:22; Deut. 18:18). The isles of the
Gentiles shall wait for his law (Is. 42:4); he is anointed to preach the gospel to the meek
and proclaim the climactic Jubilee, the year of the Lord (Is.61:1-3; Lk.4:17-21; Mt.5:1-
12).

Isa. 49:5-6
5

6

Isa. 49:2
2

Isa. 50:4
4

Isa. 50:10
10

Isa 51:4
4

Isa. 51:16
16

Ex. 33:22
22
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Deut. 18:18
18

Isa. 42:4
4

Isa. 61:1-3
1

2

3

Lk.4:17-21
17

18

19

20

21

Mt.5:1-12
1

2

3

4

5

6

7

8

9

10

11

12
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God s Word is His Very Breath; God s Thoughts and His Word = One and Same;
God s Word Reveals His Thoughts and Purposes

In creation and redemption the dynamic, formative power of God s word is asserted
with abundant emphasis. The association of God s word and Spirit is particularly close.
Often the word is objectified and virtually identified with breath or spirit, as that which is
gone forth from the lips. (28) It is also one with the thoughts and purposes of the heart.
Men speak within themselves, or commune with their spirits. So God s thoughts and
purposes are revealed and executed by his word.

God s Word is Dynamic, God s Word Objective: The Two Not in Tension!
God s Word is Mysterious and Glorious (Dynamic);
God Also Pronounces and Protects His Word (Objective Word)

However, the dynamism and spirituality of the word is not, in the Old Testament, in
tension with the objectivity of the word. The creative word may be remembered or
recorded. The power of the word of God has the mystery of God s own glory, but the
wonder lies not in a power that the word has of itself, but in that God pronounced it and
will watch over it to perform it.
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THE WORD OF GOD AND THE COVENANT
 (Edmund P. Clowney, Preaching and Biblical Theology, pp. 38-48.)

God s Word is Objective: Word is Covenant Word

2:21-23 33:20, 21, 25 9:9-17
The objectivity of the word comes particularly to expression in the doctrine of the

covenant. The whole doctrine of the word in the Old Testament is determined by the
covenant scheme, so that even God s word addressed to nature is expressed in covenantal
terms and in connection with covenantal blessings. (Cf. Hos. 2:21-23; Jer. 33:20, 21, 25;
Gen. 9:9-17). (29)

Hos. 2:21-23
21

22

23

Jer. 33:20, 21, 25
20

21

Gen. 9: 9-17
9

10

11

12

13

14

15

16
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Covenant is Inscripturated as Covenant Document ; Elements
(Hittites and Other Near Eastern Covenant Treaties)

 - -

The inscripturation of the word of God occurs at Sinai with the establishment of
God s covenant with his people.  While God s calling of the fathers had a covenant form,
the redemption of the assembly of God s people, the congregation of Israel, calls for a
formal covenant ratification with a precise and objective covenant instrument in writing.

1450  1200

Recent studies of the covenant form in Hittite suzerainty treaties provide startling
evidence of the importance of the written covenant in royal covenants of the ancient Near
East, and illumine the covenant structure of the Pentateuch. (30) The source material
studied is from the period of the Hittite Empire, about 1450-1200 B.C. The form was not
original with the Hittites; rather it was common at least to the cultures of Palestine, Syria,
and Asia Minor. In both time and place, therefore, these treaties are from the cultural
horizon which forms the background to God s covenant-making with Israel. The basic
form of the Hittite covenant was unilateral. It was a covenant bound upon a vassal by a
king with an oath. It is spoken of as the sovereign s covenant; the specific obligations are
his words.  The usual elements found in the texts of this covenant form (as summarized
by Mendenhall) included:

[1]

 A preamble, beginning Thus [said] NN, the great king  and giving the
titles, attributes, and genealogy of the monarch who confers the covenant
relation upon his vassal.
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[2]

An historical prologue, describing the king s previous relations with his vassal.
This is not stereotyped, but gives historical data and purports to show the
king s claim upon the vassal s gratitude. It is expressed in I-you  address.

[3]
 Stipulations, requirements of the vassal, including the prohibition of alliances

with other kings and the honoring of the king s authority as judge.
[4]
 A provision for the deposit of the written covenant in the sanctuary, and for

periodic public reading. (31)

[5]
 A list of gods as witnesses.

[6]
 Formulas of curses and blessings.

Similarities between Covenant in Exodus/Judge and Near Eastern/Hittite Treaties

 Mendenhall

20

Mendenhall has called attention to the many striking similarities between these
covenants and God s covenant described in Exodus and Joshua. Clearly, it is this
covenant form which is used in Exodus 20. God, the Sovereign, binds Israel to himself in
covenant relation. His claim upon them is seen in his redeeming act, and in covenant
jealously he forbids their subjection to any other lord.

Covenant Document is God s Covenant, His Witness; Reveals Reality of Covenant



/2nd Edition/2008

26

32:15, 34:29

32:16

34:27

8:21 5:10, 6:11 8:9
In exact conformity with the covenant customs of the time, the covenant is written

and deposited in a specially made ark in the sanctuary of the tabernacle. It is this written
form which is a testimony, a witness, to the precise nature of the covenant bond as well
as its reality (Exod. 32:15; 34:29). This is God s covenant, the words of Jehovah. He
spoke them from heaven, and the people heard. He recorded them on the tablets of stone
and Moses brought them down from the mount. And the tables were the work of God,
and the writing was the writing of God, graven upon the tables  (Exod. 32:16). Although
the suzerainty covenant did not have the parity structure of a modern contract, the written
document was not less important. And the Lord said unto Moses, Write thou these
words: for in these terms ( al-pi hadebarim) I have made a covenant with you and with
Israel  (Exod. 34:27). The tablets of stone are the tablets of the covenant, or simply,
Jehovah s covenant (I Kings 8:21; II Chron. 5:10; 6:11; cf. I Kings 8:9).

Exod. 32:15
15

Exod.34:29
29

Exod. 32:16
16

Exod. 34:27
27

I Kings 8:21
21

II Chron. 5:10
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10

II Chron. 6:11
11

I Kings 8:9
9

Covenant Tablet = Heart of Pentateuch: Pentateuch = Covenant History

These tablets of stone in the ark are the heart of the Pentateuch. The brief historical
prologue of the covenant at Sinai is the key to understanding the whole preceding history
of Exodus, and the books of generations in Genesis as well. The history of the Pentateuch
is not political or cultural in aim, nor is it a chronicle of stirring events. It is covenantal
history: the record of God s dealings with the fathers, his covenant with Abraham and its
renewal at Sinai. The force of covenant history lies in its actuality, its historicity.  It has
been noted that the Hittite covenants did not present stylized generalities in the historical
prologue, but recorded specific instances of the sovereign s gracious dealings with the
vassal.

Mosaic Law = Covenant Requirements, with Blessings and Curses
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24:12 torah

horah 24:4, 7;

24:26
As the history of the Pentateuch is covenant history, so the law is the requirement of

the covenant: And Jehovah said unto Moses, Come up to me into the mount, and be
there: and I will give you the tables of stone, and the law and the commandment, which I
have written, that you may teach them  (Exod. 24:12). The law is the teaching (torah, cf.
horah) of the way of the Lord to his people. (32) It is written in the book of the covenant
(Exod. 24:4, 7; cf. Josh. 24:26).

 Exod. 24:12
12

 Exod. 24: 4, 7
4

7

 Josh. 24:26
26

27-28
The blessings and curses of the covenant, also present on the tables of stone, are

expanded in Deuteronomy 27-28.
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God s Covenant-Document In Midst of His People:
His People Formed as His Covenant Assembly

31:24-26

30:11-14

The complete book of the covenant, written by Moses, is placed in the Ark of the
Testimony (Deut. 31:24-26). God s Word is present in the midst of his people (Deut.
30:11-14). By its presence the covenant assembly is constituted. The covenant structure,
then, requires precise and objective written statements: the text of the covenant proper,
with its stipulations; the identification of the covenant Sovereign and the genealogies of
those with whom the covenant is made; the history of God s gracious dealings in the past
which are motivations to gratitude for those who receive his covenant; the records or
annals of covenant service which memorialize faithfulness or unfaithfulness to the
covenant; the threat of curse and the promise of blessing.

 Deut. 31:24-26
24

25

26

 Deut. 30:11-14
11

12

13

14

God s Word is Formal, Legal; Every Bit Dynamic, Creative, Powerful

147:15-20
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Yet the formal, legal objectivity of God s word given to his people is never opposed to
the dynamic, creative power of God s word of decree. (33) A beautiful example of the
harmonious relation between the two is found in Psalm 147:15-20 where the word and
commandment of God is described as sent upon earth to bring winter and springtime, and
the declaration follows, He showed his word unto Jacob, his statutes and his ordinances
unto Israel.

 Psalm 147:15-20
15

16

17

18

19

20

Folly of Biblical Critics  Theory: God s Word Become Fossilized

The attempt to trace a process of fossilization in the Old Testament by which a
dynamic, prophetic concept of the word hardened into a static legalism cannot succeed,
even with the critical dating of books and sources.  (34) The book of Deuteronomy is,
on this scheme, assigned to the seventh century, and its blending of law and prophecy is
seen as a relatively late development. Yet, actually, the concept of the covenant which is
the core of Old Testament revelation finds its background in the historical period in
which Moses lived, and this pattern requires the objectivity, even the inscription, of the
covenant text.
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In God s Word, Spirit and Word (Letter) Not Opposite;
Man Seeks to De-personalizes (Objectivize) God s Word; Never Succeeds

The antithesis between free spirit and fixed letter does not exist in respect to God s
word in the Old Testament. The very concept of God s word excludes it. Since the word
that goes forth from the lips of God the King cannot be altered or fail, its enduring
permanence and objectivity are secured. From the earliest time there is no evidence that
the word of God was ever conceived in other than objective terms. There was the danger
of depersonalizing the word by debasing it to a magic formula, a path which was
followed in Egypt, but the intimate connection of the Lord and his word seems to have
prevented this abuse in Israel.  Worship became formalistic, to be sure, but the concept of
God s revelation in his word remained.

God s Word is Covenant Word of Promise: Objectivity and Dynamic Power Kept;
God s Law Not Legalistic: It is Torah, Teaching in Covenant Relationship

26:11-12

 torah

4:1-14
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The same covenant form which stresses the objectivity of the word provides a
dynamic setting as well. The covenant is inseparable from promise. The covenant relation
is a life relation: I will be your God, and ye shall be my people (Lev. 26:11, 12). The
covenant Lord dwells in the midst of his people. The legal aspect of the covenant is not
abstract code, insulating the people from contact with the living God by a screen of
legalism. It is torah, direction in the ways of the Lord. It reveals what is well-pleasing to
God, so that he may dwell with his people and they with him (Deut. 4:1-14).

 Lev. 26:11-12
11

12

 Deut. 4:1-14
1

2

3

4

5

6

7

8

9

10

11

12

13

14

Blessing + Promise of Greater Blessing: God s Name to be Established on Zion
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12:3; 18:17-19

19:5-6

 (theophany)

The covenant relation is itself a relation of blessing, but it is directed toward greater
blessing. From the call of Abraham the promise aspect of the covenant is stressed.
Through the covenant relation will come the restoration of all things, so that all the
families of the earth will be blessed in Abraham (Gen. 12:3; 18:17-19). The covenant
redemption will secure the realization of the ultimate covenant promises. The covenant of
Sinai again has in view all the nations of the earth, among whom Israel is made a holy
nation and a kingdom of priests (Exod. 19:5, 6). The theophany at Sinai is not the final
revelation of God to his people, but points forward to the possession of the land, and the
establishment of God s name in his sanctuary in Zion.

 Gen. 12:3
3

 Gen. 18:17-19
17

18

19

 Exod. 19:5, 6
5

6

Eschatological Blessing: God s Covenant Word of Grace Will Triumph;
God s Year of Jubilee (His Favor) Will Come
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The blessings of the covenant are eschatological in character. As has been noted,
the book of Deuteronomy looks beyond the initial realization of the covenant blessing
and outpouring of the curse to the final triumph of blessedness by God s grace. This is
the master-plan of the whole subsequent covenant history. In the symbolism of the
ceremonial calendar the sabbath of the sabbaths of years must issue in the year of jubilee,
the acceptable year of the Lord in which the covenant promises are realized.

God Announces His Acts Beforehand: Covenant and Covenant Faithfulness = Real!

18:17

3:4

3:12
God s declaration of his purposes before their realization is made a token of his

covenant faithfulness. The demonstrated power of his word manifests the reality of the
covenant bond. Shall I hide from Abraham that which I do?  (Gen. 18:17). The Exodus
deliverance fulfills the promise made to the fathers (Exod. 3:4) and reveals the covenant
faithfulness and grace which are associated with the memorial,  covenant name of
Jehovah. In his call to Moses God foretells the deliverance before he accomplishes it, so
that the covenantal gathering at Sinai is itself a fulfillment of the promise and a sign ;
the redeemed nation worships God upon this mountain  (Exod. 3:12).

 Gen. 18:17
17
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Exod. 3:4
4

 Exod. 3:12
12

God s Covenant Grace = Faithful; He Remembers; Old Becomes New

Marah, Sin, Massah, Meribah

42:9
The whole theology of the covenant centers on the faithfulness of God s grace. He

remembers his covenant, not only in visiting judgment upon a covenant-breaking people,
but in triumphing over rebellion to establish the purposes of covenant election. The
infamous names of rebellion in the wilderness  Marah, Sin, Massah, Meribah  become
witnesses to God s grace and covenant faithfulness. God s word is the word of his oath
which will be fulfilled. The sign of the prophet is also the sign of the covenant: God s
word comes to pass. Even the climactic rebellion which brings the covenant curse of
exile is not the final of the history of redemption. The former things are come to pass,
and new things do I declare; before they spring forth I tell you of them  (Isa. 42:9). God

will reveal the hidden counsels of his mercy (Jer. 33:3) and renew his covenant in
messianic blessing.

 Isa. 42:9
9

 Jer. 33:3
3
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 Dabar

Critics: Hebrews Cannot Distinguish Between Act and Word in Dabar? Nonsense!
Covenant Promise and Accomplishment = Built on this Word/Act Distinction!

dabar

Just here many modern scholars misconstrue the biblical concept of the word in
relation to preaching and its authority. It is foolish to deduce from the use of dabar that
the Hebrews could not distinguish between word and event. (35) The whole structure of
promise in the covenant, and with it the orientation of covenant faith, rests precisely upon
this distinction. Abraham believed God. He had received the word but not the event.
When the event fulfills the word, the promise is confirmed and faith rejoices in
realization. Abraham s faith was realized in the birth of Isaac, and that event became a
sign  of God s faithfulness which strengthened Abraham s faith to rejoice in the coming

of the day of Christ, the final Seed of the promise. (36)

13:1-5

18:21, 22
So also the test of a prophet is twofold: faithfulness to the covenant God (Deut.

13:1-5), and the fulfillment of the prophet s predictions as a sign of God s word of power
(Deut. 18:21, 22).

 Deut. 13:1-5
1

2

3

4
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5

 Deut. 18:21, 22
21

22

Efficacious, Powerful Word = Act, ThusNot Word (Critics  Unbiblical Argument)

 (efficacious)

(active)

 (act)  (word)

The amazing chain of reasoning that argues from the scriptural premise that the
word of God is efficacious and active to the contradictory conclusion that it is an act
rather than a word has no support whatever in the Bible. The theory of preaching based
upon it is equally contradictory. (37) On the other hand, the biblical theology of the word
is grounded in the Lord s own speaking in words: in the garden, from the bush, from
above Sinai.

 (Commune)

God s Act Reveals, His Word Also Reveals;
Critics = Wrong: God Communes, Does Not Communicate (Unbiblical)

(revelation in act)

(revelation in word)



/2nd Edition/2008

38

 (communication

of words)  (communion between persons)
On the great day of the assembly  the covenant God speaks from the cloud and fire

on the mountain top to his redeemed people gathered in the plain below. This is
revelation in act, to be sure, but it is also revelation in word. The dread voice declares the
words of the covenant. This scene makes nonsense of the contention that what God gives
us in revelation is not information but himself, and that his method is not communication
but communion. (38)

/ (Memorials)
King/God Remembers His Covenant: Covenant Memorials -> Objective Covenant

 (annals, )

The covenant form, then, stresses the objectivity of the written word; as the form of
revelation, it emphasizes the objectivity of the written word of God. Moreover, it implies
a variety of written materials. The covenant includes history, genealogy, formulas of
blessing and cursing, as well as apodictic and casuistic law. The variety and unity of the
materials of the Pentateuch are so to be understood. The records of covenant memorials
kept by ancient sovereigns included not only the texts of covenant renewals, but also the
royal annals recording vassal tribute and noting instances of obedience or rebellion.
These would furnish a further figure of the book of the covenant kept by the Divine King,
whether in heaven or through his word given to his servants the prophets.

Covenant = Dynamic: God Is Present; Service of People As Response to Covenant

3:12; 8:1
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6:13; 10; 12; 11:13

4:10; 6:13; 10:20

10:12; 11:13 28:47

4:15-24; 12:39 26:27
However, the dynamic of the covenant is not restricted by the treaty forms and royal

records of the ancient world. The character of the covenant itself has profound
implications for the form of revelation. God dwells with his people. The covenant
presence of God requires the response of service. Even the reception of the covenant is in
a service of worship (cf. Exod. 3:12; 8:1), and all of life is covenant service to the Lord.
As the patriarchs were servants of the Lord, so the nation Israel is called as God s son to
serve him. Serving the Lord in contrast with other gods is the distinctive requirement of
the covenant constitution in Deuteronomy (6:13; 10:12; 11:13). This service is religious
in character. It springs from the fear of the Lord, and is the attitude and response
appropriate to that fear; not slavish terror, but awe and love (Deut. 4:10; 6:13; 10:20). It
demands the whole heart (Deut. 10:12; 11:13) and is to be rendered with joy and gladness
(Deut. 28:47). The service of ethical uprightness is included. The cultus of worship is
expressive of this religious relation, and is covenantal in character. Particularly it brings
to expression the spirituality of God (Deut. 4:15-24; 12:30; cf. 26, 27).

Exod. 3:12
12

Exod. 8:1
1

Deut. 6:13
13

Deut. 10:12
12
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Deut. 11:13
13

Deut. 28:47
47

Deut. 4:15-24
15

16

17

18

19

20

21

22

23

24

 Deut. 12:30
30

Worship, Covenant Response Because of God s Covenant Presence;
God s Objective Word Evokes Response of God s Covenant Servants
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The response of such covenant service flows form the presence of God with his
people. Here is the foundation for an answering word to the covenant command and
promise. The word of worship, evoked from the lips of the covenant servant through the
presence of God s Spirit, introduces another aspect of the authoritative word in the Old
Testament. As the word of God comes in objective, memorable form, so the response
evoked may be an inspired word, whether it is the word of a patriarch naming an altar
where God s presence has been manifest, or the song of Moses, or the psalms of David.
(39)

Covenant and Worship Are Related: But Don t Water Down Verbal Revelation  in Both!

(verbal revelation)

15:1 31:19, 30, 31 23:1, 2 11:26-29

The modern emphasis joining revelation with worship has reflected some sensitivity
to this covenant pattern. An opposite conclusion needs to be drawn, however, from that
generally adduced. The situation in worship, so far form detracting from the emphasis on
verbal revelation, rather strengthens it. The glory of the covenant lies in God s speaking
to his people. The climax of redemption is in their response. The spiritual word of
address by God evokes the spiritual word of response in which God s holy name is lifted
up in praise. That utterance of worship may be formed by the Spirit of God. Prophets not
only proclaim the word of God. They also pray and praise in the ecstasy of the Spirit
(Exod. 15:1; Deut. 31:19, 30, 31; II Sam. 23:1, 2; cf. Num. 11:26-29). God who breathed
into man the breath of life will receive from man s lips the Spirit-filled worship of praise.
God s word from heaven is the foundation of the covenant and of the biblical doctrine of
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revelation. The Spirit-filled response of the servant of God is the fulfillment of the
covenant and manifests the richness of the word of God which is both call and answer.

Exod. 15:1
1

Deut. 31:19, 30
19

30

II Sam. 23:1, 2
1

2

Num. 11:26-29
26

27

28

29
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THE MINISTRY OF THE WORD IN THE OLD TESTAMENT
 (Edmund P. Clowney, Preaching and Biblical Theology, pp. 48-50.)

Prophet s Ministry #1: As Mediator: People Cannot Bear God s Word

20:19 5:27-33

18:15-22

18:18
The ministry of the word springing from God s manifold revelation is twofold: first,

there is a prophetic, mediatorial ministry of conveying God s words to the people.
Because the people could not bear to hear the voice of God in thunder from above Sinai,
Moses was called to receive the revelation and bring it to them (Exod. 20:19; Deut. 5:27-
33). Included in this task is the work of inscripturation. In writing the book of the
covenant Moses continues the work begun by the finger of God upon the tablets of stone.
The mediatorial function of Moses becomes the pattern for the prophetic office. The law
of the prophet in Deuteronomy 18:15-22 makes explicit reference to the request of the
people at Sinai which led to Moses  prophetic mediation. Because a sinful people cannot
abide his voice or the consuming fire of his presence, God will raise up the prophets and
ultimately the Prophet,  and I will put my words in his mouth, and he shall speak unto
them all that I shall command him  (Deut. 18:18).

Exod. 20:19
19

Deut. 5:27-33
27

28
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29

30

31

32

33

Deut. 18:15-22
15

16

17

18

19

20

21

22

Deut. 18:18
18

Prophet s Ministry #2: Teaching God s Revealed Word

torah

4:14-16;

24:12 5:31

10:11 31:10; 33:10; 17:8-13, 18-20 8

12:23 17:7-19 18:18 2:7
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The second aspect of the ministry of the word is the teaching of the revealed word.
As has been indicated, the very term torah points to this. The covenantal content of
God s revelation requires that this word which has been brought near by revelation and
inscripturation should be taught to the people, and to their children (Exod. 4:14-16; 24:12;
Deut. 5:31). God s instruction out of heaven is written so that it may be taught by Moses,
the priests, the prophets, the judges and the king (cf. Lev. 10:11; Deut. 31:10; 33:10;
17:8-13, 18-20; Neh. 8; I Sam. 12:23; II Chron. 17:7-19; Jer. 18:18; Mal. 2:7).

Exod. 4:14-16
14

15

16

Exod. 24:12
12

Deut. 5:31
31

Lev. 10:11
11

Deut. 31:10
10

Deut. 33:10
10

Deut. 17:8-13
8

9

10

11
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12

13

Deut. 17:18-20
18

19

20

Nehemiah 8 chapter 8
1

2

3

4

5

6

7

8

9

10

11

12

13

14

15
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16

17

18

I Sam. 12:23
23

II Chron. 17:7-19
7

8

9

10

11

12

13

14

15

16

17

18

19

Jer. 18:18
18

Mal. 2:7
7
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29:29

 -  - 
30:11-13 6:9

The things that are revealed belong unto us and to our children for ever, that we
may do all the words of this law  (Deut. 29:29).  The faithful teaching of the revealed
word inscribes it upon the hearts of fathers and children, that it may be obeyed (Deut.
30:11-13; cf. 6:6-9).

Deut. 29:29
29

Deut. 30:11-13
11

12

13

Deut. 6:6-9
6

7

8

9

Prophets Teach God s Word, And Receive Further Revelation

27:21

9:12, 13; 16:11; 26:2-6; 32:20-23;

44:10 8:1, 12; 4:1-6 2:4 42:24 7:9-12
The teaching of the revealed word is closely associated with the reception of further

revelation. The priests who are to teach the law are also to inquire of the Lord through the
use of the Urim and Thummim (Num. 27:21), and the prophet both receives the word and
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ministers the word already given. The prophetic denunciations are directed at those who
break the law both as given in the wilderness and through prophets after Moses (Jer. 9:12,
13; 16:11; 26:2-6; 32:20-23; 44:10; Hos. 8:1, 12; 4:1-6; Amos 2:4; Isa. 42:24; Zech. 7:9-
12).

Num. 27:21
21

Jer. 9:12, 13
12

13

Jer. 16:11
11

Jer. 26: 2-6
2

3

4

5

6

Jer. 32: 20-23
20

21

22

23
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Jer. 44:10
10

Hos. 8:1
1

Hos. 8:12
12

Hos. 4:1-6
1

2

3

4

5

6

Amos 2:4
4

Isa. 42:24
24

Zech. 7:9-12
9

10

11

12
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God s Revealed Word is a Deposit: Necessity of Teaching Ministry

4:14-16

22:8

17:7-19

Throughout the Old Testament, however, a deposit of revelation is recognized
which must be taught to God s people. In addition to the coming of the word of the Lord,
which at times was interrupted, usually in judgment, there is the presence of the word
already given. The work of Aaron in speaking to the people the word given through
Moses (cf. Exod. 4:14-16) is a continuing requirement in Israel, however neglected or
abused. The recovery of the book of the law (II Kings 22:8) and the renewed teaching of
the law (II Chron. 17:7-19) bring revival to the people of God. Not only the prophets,
priests, and princes of the people were responsible for teaching the word of God. Every
father in Israel had this responsibility.

Exod. 4:14-16
14

15

16

II Kings 22:8
8

II Chron. 17:7-19
7

8

9

10
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11

12

13

14

15

16

17

18

19

Ezra and Synagogue: Models of Teaching Ministry until Christ

8

4:16-21

The development of wise men and scribes is against this background of the revealed
Word. (41) The teaching of Ezra the priest (Neh. 8) is the crowning example of the
faithful discharge of this aspect of the ministry of the word in the Old Testament. It
became the model for synagogue preaching, and our Lord followed the pattern in
Nazareth when he proclaimed the fulfillment of Isaiah s prophecy in himself (Luke 4:16-
21). With the completion of revelation in the gospel of Christ, this function became the
sole and indispensable ministry of the word among God s people. The calling of the
prophet is completed in the apostolic age, but that of the pastor and teacher remains.

Luke 4:16-21
16

17

18
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19

20

21
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CHRIST THE WORD
 (Edmund P. Clowney, Preaching and Biblical Theology, pp. 50-54.)

Verbal Revelation in Jesus Christ: Word of God as Person

1:2 18:18
The Old Testament pattern of objective revelation and authoritative teaching is

fulfilled but not destroyed in the coming of Christ. No suppression or sublimation of
verbal revelation is involved in the work of the Messiah. In Jesus Christ, the word is not
an uninterpreted act or a bare event but a person: One who acts, to be sure, but who also
speaks. Christ the Logos is the full and final revelation of God in both word and deed
(Acts 1:1). He fulfills the promise of the prophet in Deuteronomy 18:18. (42)

Acts 1:1
1

Deut. 18:18
18

Jesus in His Prophet s Office: Moses, Elijah and Christ

9:35
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-  -

The prophetic office of Christ is evident in all of the Gospels. It is powerfully
presented, for example, in the account of the Transfiguration in the Synoptics. The voice
from the cloud on the mount declares: This is my beloved Son: hear him  (Luke 9:35
AV). The force of this command is profound in the context. Moses the founder, and
Elijah the restorer of the prophetic office appear on the mount with the glorified Christ. In
deed and word it is Jesus only who remains. Yet the work that he must accomplish and
the revelation he must give do not destroy, but confirm and fulfill the law and the
prophets.

17:8
John 17:8  Son Receives, Delivers Father s Word

17:8

 (rhemata)

Another and slightly less direction allusion to the work of Moses is found in the
prayer of Christ in John 17:8. Here Jesus speaks of giving to his disciples the words
(rhemata) which the Father had given him. As Moses on Mount Sinai received the words
of the law, so the Son, in the glory which he had with the Father before the world was,
received the words which he delivers to his people.

John 17:8
8

Jesus  Authority and Message in Old Testament Context:
John the Baptist and Jesus Proclaim Same Message

4:21
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The authority (exousia) of Christ must be understood therefore against the
background of the Old Testament. This accounts for the fact that the initial kerygma of
Jesus is identical with that of John. John comes as a prophet in the Old Testament pattern
and declares that the days of fulfillment are at hand. Jesus takes up this same prophetic
work and proclaims this same message. Yet Jesus is more than a prophet. He is the
fulfillment of all prophecy. Therefore his preaching that the kingdom is at hand is
widened to the tremendous declaration in the synagogue of Nazareth, Today hath this
scripture been fulfilled in your ears  (Luke 4:21).
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Christ the Son Surpasses Moses the Servant

 (torah)
Christ s authority transcends the authority of Moses as the authority of the Son

transcends that of the servant. God spoke directly from the cloud on Mount Sinai, then
gave the law in further detail to Moses. From the theophanic cloud on the Mount of
Transfiguration God does not give ten commandments but one: This is my beloved Son:
hear him.  With the presence of the Son, God s message need no longer be proclaimed
from the cloud. Seated on the mount in Galilee, the Messiah gives his torah in the
majestic word of absolute authority, I say unto you

Pre-existent Christ, God s Son -> Christ, the Messiah-Prophet

 -

 (pre-existence)
He that sees the Son sees the Father, and he that hears the words of the Son hears

the word of God. The character of the office of Christ as the Messianic prophet can only
be understood in the realization of the nature of his person as God the Son. The message
of the Son is not one which he receives on a mount, as did Moses. His message is that
which was committed to him in the eternity of his divine pre-existence with the Father.

1:1-4
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Both the continuity of the revelatory authority of Christ with that of the Old
Testament and its transcendent and ultimate character is pointedly declared by the author
of the epistle to the Hebrews: God, having of old time spoken unto the fathers in the
prophets by divers portions and in divers manners, hath at the end of these days spoken
unto us in his son, whom he appointed heir of all things, through whom also he made the
worlds; who being the effulgence of his glory, and the very image of his substance, and
upholding all things by the word of his power, when he had made purification of sins, sat
down on the right hand of the Majesty on high; having become by so much better than
the angels, as he has inherited a more excellent name than they  (Heb. 1:1-4).

Biblical Structure of Authority in Revelation

2:3-4
This is the biblical structure of authority in revelation: having spoken in the

prophets, God had spoken in his Son. The many messages given through God s servants
lead to the final message spoken by God s Son. But in each case the authority is God s.
There is no need for a red-letter Bible. Also, in each case concrete revelation is given,
words are spoken. The speaking of God is not a dimension-less point in history as so
many thinkers after Kierkegaard s Climacus  have preferred to imagine. The Son speaks
the Word as the prophets spoke it; the two phrases, in the prophets,  in a son  are
parallel. The writer of Hebrews goes on to describe the speaking in the Son as the
message of a salvation which having at the first been spoken through the Lord, was
confirmed unto us by them that heard; God also bearing witness with them, both by signs
and wonders, and by manifold powers, and by gifts of the Holy Spirit, according to his
own will  (Heb 2: 3 - 4).
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In this passage we have the key to the authority of the message which we preach. It
is the authority of one who is the supreme Prophet, and more than a prophet, the divine
Son. In that authority, his authority, there is given a message of salvation. This message
which was spoken through the Lord has been confirmed to us by those who heard, and
their witness has been authenticated by God s miracle-working power.

6:63

11:43, 25

2:9

28:19, 20  (torah)

The words of Jesus are not a fallible human witness to the divine word; rather the
words that I have spoken unto you are spirit, and are life  (John 6:63b). In the Old
Testament there is no antithesis between the creative word of power in redemption and
the covenantal instruction in the law of God; so also in the Gospels, Jesus speaks the
word of life not only when he commands, Lazarus, come forth,  but when he declares,
I am the resurrection, and the life  (John 11:43, 25). He can say, with equal power,
Your sins are forgiven,  or Arise, and take up thy bed, and walk  (Mark 2:9). The risen

Lord not only opens the Scriptures, but commands the apostles to make disciples of all
the nations teaching them to observe all things whatsoever I commanded you  (Matt.
28:19, 20). There is no discipleship without submission to the torah of the Messiah.

John 6:63
63

John 11:43
43

John 11:25
25

Mark 2:9
9
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Matt. 28:19, 20
19 
20

The gospel has content. It proclaims with authority the fulfillment of all the covenant
promises and the new commandment of the covenant Lord.
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AUTHORITY IN NEW TESTAMENT TERMS FOR PREACHING
 (Edmund P. Clowney, Preaching and Biblical Theology, pp. 54-59.)

New Testament Terms for Preaching All Carry Meaning of Authority ;
Kerygma = Authoritative Message

keryma evangelion marturia

didache / Kerygma

keryx -  -

12; 41 11:32 3:1 1:4, 7 3:3; 4:18, 19 8:1 10:7,

27 2:7 1:11

The principal New Testament terms for the message: keryma, evangelion, marturia,
didache all reflect the element of authority. The kerygma is the message of the keryx, the
herald of the king. The term is used in the New Testament of the preaching of Jonah,
John the Baptist, Jesus, and the apostles. (Cf. Matt. 12:41; Luke 11:32; Matt. 3:1; Mark
1:4, 7; Luke 3:3; 4:18, 19; 8:1; Matt. 10:7, 27; I Tim. 2:7; II Tim. 1:11.) In each case
there is a divine commission, and Jesus stands in the center, who is greater than Jonah,
whose sandal-strap John the Baptist was unworthy to loosen, who is the Lord of the
apostles. The great announcement is the coming of the kingdom, with the demand which
this makes first upon the people of God, and ultimately upon the whole world. The God-
centered content of the message requires the official form. Directly and immediately the
saving work of God is proclaimed.

Matt. 12:41
41

Luke 11:32
32
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Matt. 3:1
1

Mark 1:4, 7
4

7

Luke 3:3
3

Luke 4:18, 19
18

19

Luke 8:1
1

Matt.10:7
7

Matt. 10:27
27

I Tim. 2:7
7

II Tim. 1:11
11

Gospel: An Authoritative Term

61:1, 2
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25:8-17

(evangelizing the Kingdom)

 (herald)

25:9
There is no less authority in the term evangelion. The noun is used by Matthew and

Mark, but Luke s use of the verb form is particularly significant. The passage in Luke 4
has already been referred to. This defines the evangel in terms of the prophecy of Isaiah
(61:1, 2). That which is fulfilled in the ears of the Nazarenes is the coming in of the great
year of jubilee, the climactic era of redemption from bondage, and restoration to the
inheritance of grace (Lev. 25:8-17). This helps us to understand why the evangel is first
heard in Luke s gospel from the lips of angels. Good tidings of great joy   it is the
good news of the prophets. The kingdom has come because the King has come; salvation
has appeared because Christ the Savior is born. Luke speaks of evangelizing  the
kingdom where others speak of heralding the kingdom. The terms are basically
synonymous as the Luke 4 passage shows. The herald s trumpet, like the priest s of old,
announces the good news of jubilee (Lev. 25:9).

Isa. 61:1, 2
1

2

Lev. 25:8-17
8

9

10 

11 

12

13

14

15

16

17
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Lev. 25:9
9

Witness Is Authoritative

 (matureo, maturia)

In the use of martureo and marturia we find the same emphasis on authority and
gain the Old Testament furnishes the background. This element is neglected today in the
concept of witnessing  held by fundamentalists on the one hand and the neo-orthodox
on the other. Fundamentalism is heir to many of the weaknesses as well as the strengths
of pietism, and conceives of witness in a most subjective sense. One s testimony  is a
recital of one s personal religious experience. Neo-orthodoxy has developed a different
kind of subjectivism. Witnesses are pointers  to the Christ event.



/2nd Edition/2008

65

Primary Meaning of Witness  is Objective

20:16 7:6, 7 19:15-18 18:16

4:39 15:27 1:1

1:22 10:41 6:3 10:22 16:2 5:10 6 26:5

14:55-59 22:71
But the basic usage of maturia is objective. It is employed in the strict sense of the

witness in legal procedures (Exod. 20:16; Deut. 17:6, 7; 19:15-18; Matt. 18:16), and of
historical witness: that which is seen, heard, or known.  (John 4:39; cf. 15:27; I John 1:1;
Acts 1:22; 10:41; 6:3; 10:22; 16:2; I Tim. 5:10; III John 6. Cf. also Acts 26:5; Mark
14:55-59; Luke 22:71.)

Exod. 20:16
16

Deut. 17:6, 7
6

7

Deut. 19:15-18
15

16

17

18

Matt. 18:16
16

John 4:39
39

John 15:27
27
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I John 1:1
1

Acts 1:22
22

Acts 10:41
41

Acts 6:3
3

Acts 10:22
22

Acts 16:2
2

I Tim. 5:10
10

III John 6
6

Acts 26:5
5

Mark 14:55-59
55

56

57
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58

59

Luke 22:71
71

31:50

12:5 4:26

24:24

31:48 28:18 24:4 24:27

25:21, 22 32:15 38:21

The religious usage is grounded in the technical; the courtroom  situation remains
vivid when the term is used figuratively. The covenant witness is particularly influential
in the biblical concept. In the making of a covenant, witnesses are essential to attest the
validity of the engagement against any future misrepresentation or evasion. In the Hittite
suzerainty treaties the gods were called as witnesses; so also in the covenant between
Jacob and Laban, God is made a witness (Gen. 31:50; cf. I Sam. 12:5). In the covenant of
the Lord with Israel, heaven and earth are called as witnesses in a figurative sense (Deut.
4:26), and the people are witnesses to their act (Josh. 24:24). The actuality of the event of
a covenant may be memorialized or witnessed by objects: stones or pillars (Gen. 31:48;
cf. 28:18; Exod. 24:4; Josh. 24:27). The great witness to the covenant, the seal of its
objectivity, is the covenant document itself: Take this book of the law, and put it by the
side of the ark of the covenant of Jehovah your God, that it may be there for a witness
against thee  (Deut. 31:26). The covenant ordinances are testimonies  and the term is
therefore applied to the ark and the tabernacle as containing these covenant witnesses
(Exod. 25:21, 22; 32:15; 38:21; etc.). In his recorded Word, God himself bears constant
witness to his covenant.

Gen. 31:50
50

I Sam. 12:5
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5

Deut. 4:26
26

Josh. 24:24
24

Gen. 31:48
48

Gen. 28:18
18

Exod. 24:4
4

Josh. 24:27
27
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Deut. 31:26

26

Exod. 25:21, 22
21

22

Exod. 32:15
15

Exod. 38:21
21

God, Faithful Witness in Covenant-Suit

1:2, 3 3:13-15 2:12

25:31 4:1 12:2 6:1-8 29:33

1:2 43:10, 12

44:8 43:10 55:4
When, in the prophets, the Lord conducts a covenant controversy with his people,

charging them with breach of covenant (Isa. 1:2, 3; 3:13-15; Jer.2:12; 25:31; Hos. 4:1;
12:2; Mic. 6:1-8), he bears witness against them (Jer. 29:23; Mic. 1:2). On the other hand,
the redeemed are witnesses of God s covenant faithfulness in the assembly of the peoples
(Isa. 43:10, 12; 44:8), and the Servant of the Lord is the supreme witness (Isa. 43:10;
55:4).

Isa. 1:2, 3
2

3

Isa. 3:13-15
13

14
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15

Jer.2:12
11

Jer. 25:31
31

Hos. 4:1
1

Hos.12:2
2

Mic. 6:1-8
1

2

3

4

5

6

7

8

Jer.29:23
23
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Mic. 1:2
2

Isa. 43:10, 12
10

12

Isa. 44:8
8

Isa. 43:10
9

Isa. 55:4
4
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The Gospel as Witness

5:37-39

3:21, 22 9:35 12:28

5:36 1:5

3:11, 12 8:14,

26 18:37 5:7 15:26

In the gospel the fulfillment of the covenant promise is the object of the witness.
God himself is the great Witness. In the Scriptures the Father witnesses to the Son (John
5:37-39); this witness is confirmed by the Spirit and the word spoken from heaven (Luke
3:21, 22; 9:35; John 12:28), and by the words and deeds given to the Son (John 5:36).
Christ is the faithful witness  (Rev. 1:5). Just as the kerygma and  the  evangel  of
covenant realization are declared by him and fulfilled in him, so the witness of covenant
attestation is sealed in him. His witness is true, for he declares the heavenly things which
he knows and has seen (John 3:11, 12; 8:14, 26; 18:37). The Spirit bears witness of Christ
(I John 5:7; John 15:26). The whole record of Pentecost powerfully manifests the work of
the Spirit as essential to the apostolic witness.

John 5:37-39
37

38

39

Luke 3:21, 22
21

22

Luke 9:35
35

John 12:28
28
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Rev. 1:5
5

John 3:11, 12
11

12

John 8:14
14

John 8:26
26

John 18:37
37

I John 5:7
7

John 15:26
26
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God s Self-Testimony and the Apostles  Witness

 (whole counsel of God)

14:26 16:13

13:52 3:34

24:44-49

24:44-45
The witness of the apostles must be understood in connection with the witness of

God to and through the Son. The apostolic witness involves testimony to the ministry and
miracles of Christ, to the facts of his death and resurrection, as the fulfillment of the
covenant. This involves an illuminated understanding of the witness of Scripture to Christ
and of the Son s witness to the Father. The apostolic witness therefore is not a narrow
recital of one redemptive event. It is broad and deep, setting forth the whole counsel of
God. As John tells us, Jesus promised the Spirit, not only to bring to the remembrance of
the apostles all that he said to them but also to teach them all things (14:26) and to guide
them into all the truth (16:13). This wide and profound teaching of the apostles is not
secondary; it is not theological speculation occasioned by the great events which they
witnessed. It is part of their witness. As scribes  sent by Christ they bring forth out of
the treasury of their illumined understanding things new and old (Matt. 13:52; 23:34).
Luke as well as John emphasizes this fact. As we have seen, his summary of the post-
resurrection teaching of Jesus in Luke 24:44-49 not only refers to the words that Jesus
spoke to the apostles while he was yet with them, but connects these words with the
fulfillment of the Old Covenant. Jesus taught that all things must needs be fulfilled,
which are written in the Law of Moses, and the prophets, and the psalms, concerning me.
Then opened he their mind, that they might understand the scriptures  (vv. 44-45).
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John 14:26
26

John 16:13
13

Matt. 13:52
52

Matt. 23:34
34

Luke 24:44-49
44

45

46

47

48

49

This passage concludes, You are witnesses of these things.  The apostles are
charged to tarry at Jerusalem until they are clothed with power from on high. The
witnessing of the apostles described in the book of Acts directly reflects this whole
passage.
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Authority in the Great Commission

Matthew, after telling of the resurrection, closes his Gospel with the Great
Commission  in which the total authority of the risen Christ is the explicit basis of the
command to make disciples of all the nations, teaching them to observe all things
whatsoever I have commanded you  (Matt. 28:20).

Relationship between Witness, Message (Kerygma) and Teaching (Didache)

In the New Testament, therefore, as we must expect in the context of covenant law
and promise, teaching and witness, we find the closest connection not only between
marturia and kerygma, but also between maturia and didache. Jesus taught with authority
and not as the scribes, and it is the teaching of Jesus, which connects with and fulfills the
revelation of the Old Testament, that is to be proclaimed, along with his saving deeds.
The apostles working in the power of the Holy Spirit completed those things which Jesus
began both to do and to teach as they set forth the meaning of that ministry.

Teaching Not Separable from Message

 C.H. Dodd  (kerygma)  (didache)

(herald)  (evangelist)
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It is a grave mistake to separate, as C.H. Dodd has done, the kerygma from  the
didache. In the synagogue of Nazareth Jesus was teacher, herald, and evangelist. The
proclamation has the content of the fullness of the counsel of God.
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God Comes to Teach His People

42:4 50:10 51:4, 16

15:35 13:16-41 19:8,13 20:24-25 28:21, 23
As the word proclaimed from Sinai with the sound of trumpets was to be taught to

the people, so the proclamation of the jubilee in Nazareth is to be taught to the nations.
Redemptive action is sealed with revelation. The herald s cry to prepare the way of the
Lord announces the divine Servant whose law will be a light to the Gentiles (Isa. 42:4;
50:10; 51:4, 16). The didache is not secondary but part of the proclamation. Teaching
and evangelizing the word of the Lord  is most natural phraseology for the book of Acts
(Acts 15:35; cf. 13:16-41; 19:8, 13; 20:24f.; 28:21, 23).

Isa. 42:4
4

Isa. 50:10
10

Isa. 51:4
4

Isa. 51:16
16

Acts 15:35
35

Acts 13:16-41
16
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17

18

19

20

21

22

23

24

25

26

27

28

29

30

31

32

33

34

35

36

37

38

39

40

41

Acts 19:8
8



/2nd Edition/2008

80

Acts 19:13
13

Acts 20:24-25
24

25

Acts 28:21, 23
21

23

Herman Ridderbos

Herman Ridderbos has pointed out that in the New Testament, kerygma is also
doctrine, and faith also knowledge, insight, wisdom. He adds, It is a false antithesis to
wish to set faith in Jesus Christ who is the Truth over against having a particular system
of conceptions and insights  as though faith were something wholly other than this.

Jesus, the Wise Man

 (kerygma) 2:40,

52 13:4

6:2 21:15

6:3, 10 7

2:6-16 Ridderbos

 (gnosis)
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Such terms as knowledge, truth, word (logos), and wisdom are also related to the
message and to didache in particular. Wisdom (sophia) is ascribed to the young Jesus by
Luke immediately after the incident of his boyhood study in the temple (Luke 2:40, 52).
Jesus  teaching was with wisdom, so that the people marveled (Matt. 13:4; cf. Mark 6:2).
Wisdom is also promised to the apostles for their witness (Luke 21:15). We have an
instance of such wisdom in the preaching of Stephen, who was full of the Spirit and of
wisdom (Acts 6:3, 10; cf. ch. 7). Paul relates true spiritual wisdom to the gospel in the
well-known passage in I Corinthians 2:6-16. In Ridderbos  study of Paul s preaching of
Christ there is a valuable analysis of this text. In showing that Paul is not here describing
a Christian Gnosticism, Ridderbos emphasizes the point that the wisdom spoken of is no
abstract or speculative gnosis, but insight into the meaning of the cross of Christ.

Luke 2:40
40

Luke 2:52
52

Matt. 13:4
4

Mark 6:2
2

Luke 21:15
15

Acts 6:3
3

Acts 6:10
10
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I Cor. 2:6-16
6

7

8

9

10

11

12

13

14

15

16
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APOSTOLIC AUTHORITY AND SCRIPTURE
(Edmund P. Clowney, Preaching and Biblical Theology, pp. 59-60.)

Christ Grants Apostles Authority to Witness to His Word

5:45-47

10:41
The authority of the New Testament gospel is majestically summarized in the

Mount of Transfiguration. The voice from the cloud testifies to the final authority of the
incarnate Son. Moses, who wrote of him, and Elijah, who prepared the way before him,
speaks of his coming Exodus at Jerusalem. Their work is done, yet the time has not come
for the feast of tabernacles on the mount. They return with the cloud. We have their
witness; if we will not receive it, neither will we hear Christ s words (John 5:45-47). But
Peter, James, and John remain. Their apostolic ministry is the foundation of authority in
the New Testament church, for by their witness the word of Christ is given to the church.
As Moses and the prophets witnessed to the coming Redeemer, so the apostles and
prophets of the New Testament attest his finished work. Their position is unique. Jesus
did not only bear all authority in himself. He also called into being the formal institution
from which all future preaching of the gospel derives its origin and norm. The apostolate
is the link between Christ and his church and fills a most important place in redemptive
history.
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When God raised Jesus from the dead, declared Peter, He gave him to be made
manifest, not to all the people, but unto witnesses that were chosen before God, even to
us, who ate and drank with him after he rose from the dead  (Acts 10:41).

Apostles: Recipients and Agents of Revelation

2:42
In the great saving work of God the election of the apostles is an essential part.

They are chosen to provide the inspired witness which is definitive for the church. They
are not merely recipients of revelation, but organs of revelation. The Spirit will bring to
their minds that which they have heard and teach them all things. Others are given gifts to
share with them in the work, even in the work of mediating revelation (the New
Testament prophets also were inspired), but the apostles are chosen by Christ himself to
deliver, and to guide in the deliverance of, the whole message to the church. The picture
immediately following Pentecost is valid for the whole true Christian church: And they
continued stedfastly in the apostles  teaching and fellowship  (Acts 2:42).

Apostles  Authority Exercised in Spoken and Written Word:
Inscripturation of the New Testament

Ridderbos 15

 (inscripturation)
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The apostolic authority is plain in both the oral teaching and in the fixed form of
that authoritative teaching in the written Scripture. Ridderbos refers to I Corinthians 15 as
an instance of the deliberate inscripturation in the fullness of apostolic authority of the
tradition which the apostles delivered.  Thus the deposit of the gospel is committed to the
church. The words of salvation spoken by the Lord are confirmed unto us by them that
heard. A consistent doctrine of Scripture is maintained in both Testaments; against the
background of the biblical view of revelation it is not in the least arbitrary, but rather
necessary. Inscripturation is a part and a necessary part of redemptive history.
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THE AUTHORITY OF PREACHING
(Edmund P. Clowney, Preaching and Biblical Theology, pp. 61-62.)

Scripture: Authority for the Minister of the Word

1:14
As we preach the Word of God we are not clothed in apostolic authority. We cannot

bear their eyewitness to the risen Christ. But by God s grace we are numbered among
those faithful men into whose hands the apostolic deposit has been placed. Like Timothy
we must guard that good deposit through the Holy Spirit who dwelleth in us (II Tim.
1:14).

 (ministers of the Word)

23:34

(paper pope)

 (kerygma)

 (didache)
The authority of preaching is not heightened but lost if the preacher forsakes his

place behind the Book. We are called to be Christ s but not Christs. The Incarnation is
not continued in us, so that we may declare I say unto you.  Nor are we apostles or
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prophets, inspired of the Spirit to lay afresh the foundations of the church for a new day.
We are ministers of the Word; by God s grace wise men and scribes sent by Christ (Matt.
23:34); evangelists, pastors, and teachers; men of God thoroughly furnished by the Holy
Scriptures for every good work of our calling. A fitting response to the attacks on a
paper pope  is a deeper study of the written Word of God, a study that will again show

us its awesome authority. We bear in our hands the words which Moses carried on the
tables of stone down the thundering mountain from the place where angels of God
attended the dread theophany. We bear more. We bear the whole witness of the Father to
the Son: those things that are written in the law of Moses, and the Prophets, and the
Psalms concerning him. In our hands we hold the inspired kerygma and didache of the
witnesses who testify of Christ.

Matt. 23:34
34

2:2-4
For if the word spoken through angels proved stedfast, and every transgression and

disobedience received a just recompense of reward; how shall we escape, if we neglect so
great a salvation? Which having at the first been spoken through the Lord, was confirmed
unto us by them that heard; God also bearing witness with them, both by signs and
wonders, and by manifold powers, and by gifts of the Holy Spirit, according to his own
will  (Heb. 2:2-4).

Stewards of God s Mystery: Faithfulness a Must

For we do not merely hold this Book in our hands. We have been made stewards of
the mysteries of God. There is one requirement for the steward  that he be found faithful.
God is faithful who has called us; he gives his Holy Spirit to them that ask him, and it is
in the Spirit that we have been set apart to our holy calling. One great gift of the Spirit we
must seek in prevailing prayer: that he mightily open our minds to understand the
Scriptures.
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Then our speech and our preaching will not be in persuasive words of wisdom, but
in demonstration of the Spirit and of power; for to us also it is given to proclaim the
testimony of God.
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BIBLICAL THEOLOGY AND THE CHARACTER OF PREACHING:

THE PERSPECTIVE OF PREACHING
 (Edmund P. Clowney, Preaching and Biblical Theology, pp. 63-64.)

Without authority preaching is de-natured, but authority, even understood in terms
of biblical theology, is not the whole of preaching. Other characteristic aspects of the
ministry of the Word are renewed through the understanding of redemptive history.

One such insight is to be found in what we may call the perspective of preaching.
We proclaim the fullness of the authority of the gospel in a new situation, a situation
which the study of biblical theology has helped us to appreciate.

The New Context of Peter s Preaching

We see Simon Peter standing before the assembled Sanhedrin, Peter the fisherman
before the learned and powerful rulers of his nation. It is not the mocking glance of a
maidservant that now faces him, or the eyes of slaves and soldiers gleaming in the
darkness beside a charcoal fire.

No, Peter who was a coward in the courtyard now stands before the court. Annas,
Caiaphas the high priest, Sadducees in rich clothing, contemptuous Pharisees, the learned
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Gamaliel  Peter sees them circled about on their benches of authority. Hate is in the
voice of the high priest: We strictly charted you not to teach in this name: and behold,
yet have filled Jerusalem with your teaching, and intend to bring this man s blood upon
us!

Oh, no, reverend sir! We intended no such thing; we make no such accusations.
We did not realize the seriousness of the situation. We fully recognize your lawful
authority. If we could be permitted to withdraw to Galilee  we assure you there will be
no further disobedience on our part 

Source of Peter s Boldness: New Context

5:29-32
Why did not Peter respond in such a way? How could such boldness be possible as

we hear in the answer that he gave? We must obey God rather than men. The God of our
fathers raised up Jesus, whom ye slew, hanging him on a tree. Him did God exalt with his
right hand to be a Prince and a Savior, to give repentance to Israel, and remission of sins.
And we are witnesses of these things; and so is the Holy Spirit, whom God has given to
them that obey him  (Acts 5:29b-32).

Many insufficient reasons have been offered for Peter s boldness. Peter was
certainly not demonstrating a human capacity to do better when given a second chance.
Neither is the full explanation in Peter s penitent grief after the cock-crowing, and in his
forgiveness by the risen Christ.
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THE TIME IN WHICH WE PREACH
(Edmund P. Clowney, Preaching and Biblical Theology, pp. 64-68.)

There is a more specific ground for boldness evident in Peter s own words.  It is the
totally new perspective that Peter has which rings from every sentence. He stands in a
new situation. It is not simply that Peter is different. Everything is different. Peter s
witness is to the Triune God whose plan of salvation has been fulfilled in the resurrection
and ascension of his Christ.

110
Psalm 110 and Peter s Witness

110

110:1

118

118:15-16

118:22-25
He witnesses, first, to God the Father who exalted Jesus. The sovereign power of

God has been manifested. The opposition of the Sadducees and the whole Sanhedrin is
useless. They lifted Jesus to a cross, but God has lifted him to the throne of heaven. The
thought of Psalm 110, referred to by Jesus himself and prominent in the apostolic
kerygma, is present here. The power of the Father establishes the kingdom of the Son.
Sit at my right hand, until I make your enemies your footstool.  The precise language

here throws even greater emphasis on God s power. This deed has been wrought by
God s right hand. Psalm 118, the song of the Triumphal Entry, has found its fulfillment:
The right hand of Jehovah does valiantly. The right hand of Jehovah is exalted  (vv.
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15, 16). The stone which the builders rejected is become the head of the corner. This is
Jehovah s doing; it is marvelous in our eyes. This is the day which Jehovah hath made;
we will rejoice and be glad in it  (vv. 22-25).
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New Context: God s Mighty Work

Peter s new orientation is not due merely to a new realization of the power of God
and his accountability to God. There has been a new, indeed the new, manifestation of
that power. We must obey God, for we have seen his right hand exalted in power.

3:18 2:23
At one with Peter s consciousness of the power of God in the exaltation of Christ is

his understanding of the saving purpose of God in that exaltation. It is impossible for us
to imagine the sense of utter shock, the total dismay which engulfed the disciples at the
crucifixion of Jesus Christ. For Peter this experience must have been extreme indeed. It
must be remembered that the ties which bound Simon Peter to Jesus were no mere ties of
friendship and love. It was a religious bond that linked Peter with his Saviour. When all
were forsaking Jesus, Simon Peter had confessed him as the very Son of God. How could
the Prince of Life be murdered? How could the Son of God be dead? Yet the very depths
of that despair prepared the way for Peter s new understanding of the culmination of the
saving purposes of God. Not only had death been swallowed up in victory; in the light of
his new understanding, with his eyes opened to perceive the Scriptures, Peter recognized
that the death itself was part of the victory. He understood that according to the Scriptures,
Christ must needs suffer and enter into his glory.  Repeatedly in the book of Acts we find
the evidence of Peter s revering recognition of the fulfillment of these purposes of God:
But the things which God foreshowed by the mouth of all the prophets, that his Christ

should suffer, he thus fulfilled  (Acts 3:18). Christ was delivered up by the determinate
counsel and foreknowledge of God  (Acts 2:23).
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This same new perspective appears in Peter s witness to the sovereignty of the
Christ as Saviour in his exaltation. He sees him exalted as a Prince. In divine Messianic
glory he is over his own and over all the world. The terms Prince and Saviour fall
naturally together. In the Old Testament background the term saviour  is a kingly title.
In its ultimate force it marks the salvation of God himself. Peter is confessing that Christ
on the throne is the Lord of salvation. He who is mighty to save gives to Israel the gifts of
his exaltation: repentance and remission of sins. Sovereign and gracious gifts these, gifts
which could come only from God.

maturia

5:32
Knowledge of the power and the saving purpose of his ascended Lord casts fear out

of the heart of Simon Peter. The glance of the Saviour in his sufferings had moved Peter
from oaths of denial to tears of penitence, but now the witness of the Spirit to the glory of
that same Saviour on the throne of heaven lifts Peter to the holy boldness of a witness.
We sense that just as Stephen looked up to heaven as he rendered the supreme maturia,
and saw the glorified Christ at the right hand of God, so Peter, too, looks up with the eye
of faith, recognizing that he stands in the new age, the time of fulfillment, the time of the
coming in of the kingdom of God with power. The evidence of that power is all about
him and within him. He stands with the twelve, the apostolic witnesses of the new Israel
confront the apostate judges of the old. They have been made witnesses through the
reality of Christ s exaltation. Because he is enthroned at the right hand of God, he has
sent forth the Holy Spirit into their hearts. We are witnesses of these things and so is the
Holy Spirit whom God hath given to them that obey him.  (Acts 5:32)
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Our preaching cannot have the boldness or the urgency of Peter s until we have
understood the perspective from which his addresses are formed, the perspective of the
whole New Testament. Biblical theology has here rendered a great service to the church.
On all sides it is recognized that any who would take the New Testament seriously must
be confronted by eschatology. Peter s witness must search the soul of every preacher. If a
man cannot believe in Christ s ascension, he cannot preach the apostolic gospel or know
the power of Pentecost. For Peter, Christ s heavenly rule is no more a myth than was his
crucifixion. It will not do to reject Peter s witness and then to seek some noble truth
unconsciously symbolized in Peter s mistaken conviction. Such sophisticated unbelief
can never know the bold urgency of Christian preaching. It is painful to hear a man who
does not believe Peter s gospel seeking to preach as though he did not. Preaching that has
lost urgency and passion reveals a loss of the eschatological perspective of the New
Testament. Such a preacher does not stand before the Prince of salvation as Peter did. He
is not aware that he ministers in the time of the ascended Christ, the time of the
fulfillment of all the prophets in his saving rule.

1:1-2
The New Testament recognizes that we are living in the latter days. The prophetic

view of history is divided into the former days and the latter days and the point of
division is the coming of the Messiah. God  hath at the end of these days spoken unto
us in his Son  (Heb. 1:1-2, italics added).
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3:19-21
The joy of the Christian gospel stems from the recognition of this fact. The evangel

of the prophet Isaiah is that which is fulfilled by Jesus of Nazareth. The year of jubilee
has come, therefore we must proclaim liberty to the captive. This is the reason for the
marvelous fact that Peter, on trial for his life, nevertheless evangelizes. He does not
threaten the judgment and destruction of those men who crucified Christ and are
threatening to crucify him. The day of their judgment will come. But Christ has been
exalted as a Prince and a Saviour to give repentance to Israel and remission of sins. It is
the sovereign Saviour that Peter preaches. Our great sin in preaching is our little faith and
therefore our little joy. We forget who our Saviour is and where he is. We even manage
to preach Christology without any real understanding of the present kingship of Christ.
We need to cry with Peter, Repent therefore, and turn again, that your sins may be
blotted out, that so there may come seasons of refreshing from the presence of the Lord;
and that he may send the Christ who has been appointed for you, even Jesus: whom the
heaven must receive until the times of restoration of all things, whereof God spake by the
mouth of his holy prophets that have been from of old  (Acts 3:19-21).

The force of Peter s perspective is revealed in that passage. The latter days have
come, the days in which the Lord is glorified, and he has poured out his Spirit upon men.
But it is not yet the time of the restoration of all things. The glorified Lord is also a
coming Lord. It is the end time but it is also the interim time  the days between his first
and second coming.
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The joy of his resurrection, the power of his Spirit, the hope of his coming 
preaching oriented in this perspective honors Christ.
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THE PLACE IN WHICH WE PREACH
(Edmund P. Clowney, Preaching and Biblical Theology, pp. 68-83.)

There is another aspect to the perspective of our preaching. We might say that it is
not merely the time in which we preach but the place in which we preach. Our Lord has
gone to glory, but we are not with him in his victorious rule. We are in the world as his
witnesses, and we are in the world so that we may be his witnesses. In J.H.Bavinck s An
Introduction to the Science of Missions, a book which makes excellent use of the insights
of biblical theology, there is a vivid page which describes how the Lord launched the
church almost in spite of itself on its world-wide mission. It now seems almost incredible
that with the book of Acts in the Scriptures the church could ever have lost sight of its
mission. No doubt this came about through the confusion of the church and the state
which began in the age of Constantine. It was justified theologically by a misconstruction
of biblical theology. It was assumed that the task of carrying the gospel to the world had
been given to the apostles alone, and that with the end of the apostolic office this aspect
of the church s calling disappeared. That this is poor theology should be evident from the
great passage at the close of Matthew s gospel. Christ s promise that he will be with the
church to the end of the age in the discharge of its task plainly shows that the work
cannot be limited to the apostles. The gospel message as it is defined in the New
Testament is a missionary message which concerns the whole world. He who does not
see the need of proclaiming it does not understand it.
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The whole world, then, is the place where the gospel must be preached. It is also
true that the place of preaching is in the church. Biblical-theological studies have brought
a fresh recognition of the position the church occupies in the teaching of Jesus. Paul not
only preached in the market place at Athens, he also engaged in familiar discourse with
the Christians assembled in the upper room at Troas.

 C.H. Dodd

 kerygma  didache

 kerygma Dahl (putting in remembrance)

3:1,2 5:11-14

2:6
Biblical theology will aid us in relating these two areas of the perspective of

preaching. As we have seen, C.H. Dodd separates radically the original kerygma from the
secondary didache. It has been said that preaching in the church is not strictly kerygma at
all. Dahl has suggested that putting in remembrance  is a better term. Now it cannot be
denied that when the gospel is being made known to those who have never heard it, it is
presented differently than when it is being preached to those who have been instructed in
the truth from childhood. Even in preaching to Christians there is milk for the babes in
Christ and strong meat for those who have their spiritual faculties exercised (I Cor. 3:1, 2;
Heb. 5:11-14). The wisdom of God which Paul proclaimed among the full-grown could
not be presented to the spiritually immature (I Cor. 2:6).

I Cor. 3:1, 2
1

2

Heb. 5:11-14
11

12

13

14
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 I Cor. 2:6
6

 (kerygma)

4:2  kerygma

 (kerygma) whole counsel of God 16:25-

27 evangelize, 1:15

5:42

However, there is great danger in losing sight of either aspect of the perspective of
the place of preaching. The gospel must always be preached in the church and in the
world. Kerygma, evangelion, didache, marturia: all these and other terms for the content
of the gospel are used with great flexibility in the New Testament. Kerygma is used as an
inclusive term and not merely for missionary preaching. Paul s use of it in his charge to
Timothy (II Tim. 4:2) is very broad. Heralding the Word is linked with reproving,
rebuking, and exhorting with all longsuffering and teaching. Timothy fulfills the work of
an evangelist by teaching sound doctrine. The conclusion of the Epistle to the Romans is
a grand illustration of the way in which Paul regards the kerygma as including the
proclamation of the whole counsel of God (Rom. 16:25-27). At the beginning of the same
epistle Paul speaks of evangelizing those to whom he writes (Rom. 1:15). In Acts 5:42
we read that every day, in the temple and at home,  the apostles ceased not to teach and
to preach Jesus as the Christ.  Both teaching and preaching are involved in winning men
to Christ and in building up believers.

II Tim. 4:2
2

Rom. 16:25-27
25

26

27
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Rom. 1:15
15

 (ministers of the Word) Ridderbos

 (gnosis)

evangel

2:15 16
It is true that there were both teachers and evangelists in the New Testament church.

Yet these are co-laborers in the gospel and ministers of the Word. As Ridderbos has
pointed out in discussing the alleged gnosis  passage in I Corinthians 2, Paul s teaching
of wisdom was centered in the cross. An evangelist who did not teach would be no
evangelist in the New Testament pattern. He would have no resemblance to Timothy or
Philip. On the other hand, a teacher who forgot that his message is the eternal evangel
could never build up the church in knowing Christ, the power of his resurrection, and the
fellowship of his suffering. The teacher of the church must prepare children of God
without blemish in the midst of a crooked and perverse generation, among whom ye are
seen as lights in the world, holding forth the word of life  (Phil. 2:15b, 16a).

  1Cor. 2:1-16
1

2

3

4

5

6

7

8

9

10
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11

12

13

14

15

16

(apostolate)

 (particularism)

 (apostolicity of the church)

The Holy Spirit who indwells those who have obeyed him is a witness to Christ.
They who walk in the Spirit therefore must shine as lights in the world. The witness of
Jesus is the spirit of prophecy. The whole Bible testifies of him. We have been given that
Word in order that we might make it known. The church is not the consummation
kingdom but it presses toward the consummation. The church must always be a pilgrim
church hastening on toward the end of time and the ends of the earth. To be sure,
missions cannot be made the only function of the church, so that the church is defined by
its apostolate.  This view misunderstands the character of the apostolate and it also
denies in effect the particularism of salvation. However, in rejecting such a view, we
must be most careful that we do not deny the apostolicity of the church. For the church is
founded upon the apostles and the prophets. The message which it has received from
them is the witness to Christ crucified, risen, and ascended. The worship of the church is
an end in itself, not simply a means to evangelism. The growth in grace of the church in
which it is built up in Christ is also an end in itself to the glory of God. But if the witness
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of the church is forgotten or muffled there can be no growth through true edification, and
our worship will not be pleasing to our God who is to be adored by that vast company
from every kindred and tongue and people and nation.

I Cor. 14:23-25
23

24

25 

 (homiletics)  (halieutics)

 Hoekstra  Dijk

 (Encyclopaedie)

 (extraordinary office)

14:23-25

In my judgment, it is a mistake to divide between homiletics and evangelistic
preaching ( halieutics ) as two distinct areas of study. In the Netherlands both Hoekstra
and Dijk have done this, following Abraham Kuyper s Encyclopaedie. It is easy, of
course, to point to extreme differences in technique in preaching to tribesmen who have
never heard the gospel on the one hand, and to a well-indoctrinated church on the other.
But the result of the division has been that many young preachers have come to think of
themselves as homileticians who have nothing to do with missions. One sometimes gets
the impression that a pastor should study homiletics and that an evangelist should study
halieutics. Since in the traditional Reformed position the evangelist is an extraordinary
officer in the church who disappeared from the scene with the apostolic age, it is perhaps
easy to understand why the science of halieutics has not had a comparable development
to homiletics. A better course is to see the riches of the gospel in the wide diversity of
terms that are used, and to recognize that when we preach that gospel we must preach it
in all of its aspects: to salvation in the broadest sense of that term. In discussing the
problem of tongues in the church at Corinth, Paul argues from the impression made on
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the outsider who is in attendance at the meeting of the church (I Cor. 14:23-25). The
preacher in the pulpit is in the world as well as in the church. He must proclaim the
gospel in its fullness.
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THE RICHNESS OF PREACHING
 (Edmund P. Clowney, Preaching and Biblical Theology, pp. 73-74.)

This fullness of the gospel is evident not only in the variety of those to whom it is
addressed but in the richness of preaching itself. As we have already seen, preaching in
the biblical sense cannot be limited to bare proclamation. It is also teaching and it
embraces every mode of application from the sternest rebuke to the tenderest entreaty and
comfort. Since it is the declaration of God s name it is addressed not only to men, but
also to God. It is an act of worship. Our preaching often lacks the punctuation of the
exclamation point of praise. Unlike the Scriptures, our sermons are so centered on men
that they neglect to bless God. The doxologies that burst from Paul in the midst of his
expositions never trouble our placid pools of prose.

 (textual preaching)

Textual preaching has long been advocated as a strong remedy for monochromatic
sermons. Without an appreciation of biblical theology, however, even the riot of color in
the profusion of Scriptural texts may be tamed by the dark glasses of the preacher.
Understanding the place of preaching in the history of redemption will itself bring to the
foreground the richness as well as the authority of this service of God. To appreciate the
recital of covenant history, the response of the hymn of praise, the reflection of the wise
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man, the denunciations of the prophet, the epistles of an apostle in the significance of
their form as well as their content is to gain a new appreciation of the richness of setting
forth God s Word. The more fully a text is approached in the context of its own setting in
redemptive history, the better is the preparation for preaching that is not uniformly
hortatory, or didactic, or even sentimental, but rather reflects the glory of the Word.
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PREACHING CHRIST
 (Edmund P. Clowney, Preaching and Biblical Theology, pp. 74-77.)

 (theological)

(theological horizon)

 (organic progression)
Most important of all, biblical theology serves to center preaching on its essential

message: Jesus Christ. Preaching must be theological. Salvation is of the Lord, and the
message of the gospel is the theocentric message of the unfolding of the plan of God for
our salvation in Jesus Christ. He who would preach the Word must preach Christ. Yet
even where this principle has long been acknowledged, the practice of preaching often
falls far short of this ideal. There is still so much, forgive me the words, twisted and
bungled [preaching]. One hears sermons in which the name of Christ is not named except
toward the end in an applicatory conclusion. Another preacher feels burdened from the
beginning to set the work of Christ in the center because he actually thinks that the text
says nothing of it.  It is here that the biblical approach will open the way to resolving our
difficulties. The unifying structure of Scripture is the structure of redemptive history. The
Bible does not have the form of a textbook, and the witness to Christ unfolds with the
progressive epochs of revelation which in turn are grounded in the successive periods of
redemption. Biblical theology recognizes both the unity and epochal structure of
redemptive history. As we progress in our study of each period in its own context and
theological horizon,  if we may so speak, we discover that each epoch has a coherent

and organic structure and also that there is organic progression from period to period as
the plan of God is revealed.
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In no other way can we make our preaching genuinely theological and
christocentric. Without insight into the theological horizon of the period concerned, we
will fall into thin moralizing which misses the progress of redemptive history and fails to
see Christ in the midst. Abraham s sacrifice of Isaac will be only the supreme testing of a
great man s faith. Or, in avoiding that error, we may seize upon an artificial connection
and introduce Christ into the passage by sheer force of allegory. Lesser preachers than
Origen have attempted that solution, and have desperately clutched at the red cord
hanging from Rahab s window as a type of the blood of Christ.

If, on the other hand, we develop the most thorough knowledge of the period
without relating its conceptions to the whole structure of redemptive history, we may risk
the mistake of the history of religions school, failing to recognize, in the organic
development of the whole, the hand of God in redemption and his voice in revelation.
The Christian proclamation of an Old Testament text is not the preaching of an Old
Testament sermon.

 YHWH

Many sermons on the revelation of the covenant name of God in Exodus 3 have
lacked biblical-theological depth altogether. The preacher has fortified himself with
studies of the etymology of the tetragrammaton and has studied carefully the locus of
theology proper with respect to the divine being.  He may even have indulged in some
philosophical and theological reflection. But of the setting in God s redemptive history he
seems altogether unaware.  The I am  God he preaches simply as l Eternel,  not as the
God of self-determined grace who takes the sovereign initiative in redeeming his people
and who cannot be moved from his faithfulness to his promises.
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However, even when the preacher has a clear conception of the significance of this
revelation in its setting, there may be a failure to see the total relationship which it bears
to God s whole work of redemption and revelation. One may thereby fail to relate the
name of Jehovah to the name of Jesus in which it is fulfilled.

To discover Christ in the Scriptures no desperate allegories are necessary, although
the mind of faith is. The hearts of the disciples on the road to Emmaus burned within
them as Christ opened the Scriptures. They were not in the least amazed at his cleverness,
but only at their dullness in not having perceived long ago the sufferings and glory of
Christ so clearly set forth.

1:3

 (epiphany)

68

4:8 68:18
The revelation of Christ is in accord with the nature of the Redeemer and the

redeemed. Because Christ is the eternal Logos, God the Son, in every revelation of God
he also is revealed. When we read the Genesis account of creation we learn of him, for
all things were made by him, and without him was not anything made that was made.
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No doubt John intends that we should understand a more pointed allusion to Christ in the
record than in the mere fact that God is spoken of.  The objectifying of the word of God
in the Old Testament, and the act of creation by the word provides an indication of the
mystery of the Trinity. So also, while the progress of God s self-revelation in the Old
Testament invariably points toward the fullness of that revelation in Christ, there are in
the course of that revelation more explicit indications of the Second Person of the Trinity.
Expressed in terms of the covenant, this means that Christ is the Lord, and in whatever
way we learn of the Lord we learn of him. But the Covenant Lord comes to his people,
dwells in their midst, and promises a final deliverance, an ultimate covenant of peace to
be established by his coming. Since it is the Son of God who fulfills these promises, the
redemptive epiphanies of God are particular revelations of Christ. When the Lord
descends on Sinai, marches through the desert, and ascends Zion, leading captivity
captives (the dramatic description of Psalm 68), this redemptive appearance manifests the
saving action that will find its culmination in Christ (cf. Eph. 4:8; Ps. 68:18).
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Psalm 68:1-35
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32

33

34

35

Eph. 4:8
8

Ps. 68:18
18

 (Seed)  (Son)

But precisely because the coming of the Lord to his people, his dwelling in their
midst, is carried to the ultimate reach of the incarnation, Christ is identified with the
people as well as with their God. He who is the Lord becomes the Servant. The eternal
Son is born of Mary to bring many sons to glory. This accounts for the other principal
mode by which Christ is manifested in the Old Testament. God s calling of his people,
his dwelling with them, can be realized only in Christ; therefore the status and role of the
covenant servant bears constant testimony to Christ. Put in filial terms, with which the
covenant figure is closely associated, Christ is the promised Seed, the Son of the woman,
and where that Seed is manifested, Christ is in view.

Again, though in quite another way, there is a further specification of Christ s work.
The mediatorial role in which men approach God on behalf of the people manifests the
servant of the Lord, the man of God in a special sense. Moses as the mediator of the
covenant thus prefigures Christ, and is the servant figure in the background of the
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Messianic Servant prophecies in Isaiah. The other official servants of God, prophets,
priests, kings, are the anointed who manifest the calling of the Messiah.

All the many detailed prophecies of Christ which stud the pages of the Old
Testament are related to this fundamental structure of salvation. Through the method of
biblical theology the redemptive significance of a particular revelation in a particular
period is studied and seen in the perspective which converges on Christ.
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